jTHE   CONTEMPORARY   REVIEW, 


THE  BEARING  OF  INFALLIBILITY  ON  RELIGIOUS 

TRUTH. 


What  is  Eevelation  ?  By  the  Rev.  F.  D.  MAUKICE,  M.A.,  Chaplain 
of  Lincoln's  Inn. 

Theological  'Essays.  By  the  Rev.  F.  D.  MAURICE,  3I.A.,  Chap- 
lain of  Lincoln's  Inn. 

Essays,  Theological  and  Literary.  By  RICHARD  HOLT  HUTTOX, 
M.A.  Vol.1. 

First  Principles  of  Ecclesiastical  Truth.  By  J.  BALDWIN  Bnowx, 
B.A. 

Einldtung  in  die  Philosophic.  Von  Dr.  FROHSCHAMMEF,  ordcat- 
lichem  Professor  der  Philosophic.  Miinchen.  1858. 

T)  ARELY  a  year  lias  elapsed  since  the  close  of  the  Vatican 
•*-*  Council ;  twelve  months,  each  day  of  which  has  brought  with  it 
some  portentous  event.  Have  there  ever  been  such  months  before 
since  the  world  began  ?  The  Pope  dethroned,  the  Emperor  igno- 
miniously  dismissed,  the  German  empire  revived,  the  utter  collapse 
of  what  was  thought  to  be  the  greatest  military  power  in  the  world, 
a  red  republic  in  Paris,  and  the  beautiful  city  itself  at  this  moment 
a  heap  of  smoking  ruins  set  on  fire  by  its  own  people.  Yet  amidst 
all  the  hurry  and  tumult  which  have  thrown  Europe  into  a  state  of 
feverish  excitement,  the  world  has  not  forgotten  the  Vatican  Council. 
The  interest  which  is  felt  in  its  decision  is  not  confined  to  the 
Catholic  Church.  Protestant  journals  still  eagerly  welcome  any  news 
about  its  effects  in  Catholic  countries.  The  submission  of  each 
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bishop  is  duly  chronicled,  and  every  act  of  rebellion  hailed  with 
applause.  By  the  light  of  burning  Paris,  men  still  watch  every 
move  of  the  combat  going  on  between  the  Archbishop  of  Munich 
and  Dr.  Dollinger. 

I  cannot  think  that  all  this  attention  has  its  source  in  mere 
curiosity.  At  least  I  am  sure  that  the  most  thoughtful  men  in 
England  take  an  almost  personal  interest  in  the  proceedings  of  the 
Catholic  Church.  They  see  that  the  future  of  Christendom  must  be 
materially  affected  by  the  fate  of  Rome.  There  are  those  outside 
the  Church  who  look  with  dismay  upon  the  confusion  worse  con- 
founded which  has  overrun  Christianity,  and  the  chaotic  state  of 
doubt  which  they  see  around  them,  while  they  still  cling  to  the  hope 
that  a  bright  era  is  coming  in  which  modern  ideas  will  be  found 
not  inconsistent  with  faith,  and  the  religion  of  Christ  will  develop 
itself  into  some  new  phase  of  splendour  and  triumph.  These  men 
must  see  that  the  tenets  of  such  a  vast  body  of  Christians  as  is  in 
union  with  Rome  must  immensely  influence  their  future  Church, 
and  that,  whether  the  new  dogma  be  for  the  restoration  or  the 
destruction  of  the  Roman  system,  it  must  play  a  great  part  in  the 
religious  history  of  the  universe.  Things  seem  to  be  brought  to  an 
issue.  At  a  time  when  the  spirit  of  the  age  is  clearly  against  all 
infallibilities,  when  even  Protestants  are  treating  the  notion  of  an 
infallible  Bible  as  a  remnant  of  idolatry,  when  the  infallibility  of 
the  Apostles  is  denied  and  the  ignorance  of  Christ  Himself  affirmed, 
at  such  a  moment  the  Church  of  Rome  calmly  commits  itself  to  a 
dogma  which  puts  her  infallibility  into  a  more  prominent  light  than 
ever,  and  which  makes  its  operations  more  rapid  and  more  strin- 
gent. Now  I  trust  it  may  not  be  useless  to  put  before  earnest 
men  the  real  results  of  the  measure.  The  smoke  of  the  great  battle 
has  cleared  away,  and  we  may  tranquilly  estimate  its  effects.  The 
almost  universal  submission  of  the  bishops  of  the  minority  has  taken 
away  the  last  pretext  which  could  with  any  plausibility  be  adduced 
against  its  being  a  law  of  the  Church.  It  is  now  time  to  show  that 
it  was  not  a  wanton  throwing  down  of  the  gauntlet  to  the  age,  not 
the  act  of  desperate  men  angry  with  the  consciousness  that  they  had 
lost  their  grasp  on  the  modern  mind.  It  was  not  the  act  of  narrow 
minds  and  narrow  hearts,  of  a  faction  wrapped  up  in  the  petty  interests 
of  their  own  little  party,  and  through  their  ignorance,  reckless  of 
the  effect  of  their  acts  on  the  great  world  at  large.  It  was  called 
for  by  the  internal  state  of  the  Church  itself.  This,  however,  is  not 
all ;  there  is  not  a  decree  of  the  Council  which  does  not  allude  to 
some  opinion,  which  has  its  followers  amongst  Englishmen.  The 
questions  discussed  and  decided  went  to  the  very  roots  of  Christianity. 
Nay,  they  are  the  very  questions  discussed  among  ourselves.  They  affect 
what  has  been  called  our  common  Christianity.  I  shall  principally 


THE  BEARING  OF  INFALLIBILITY.  3 

occupy  myself  with  showing  that  a  movement  has  been  going  on 
outside  as  well  as  inside  the  Church  which  called  forth  the  decisions 
of  the  Vatican  Council.  Above  all,  I  wish  to  point  out  that  the  prin- 
ciples condemned  at  Rome  are  prevalent  in  England,  and  are  a  peril 
for  all  Christianity  as  well  as  for  the  Catholic  Church. 

So  exclusively  has  attention  been  called  to  the  definition  of  the 
Papal  Infallibility,  that  hardly  anyone  has  noticed  the  fact  that  the 
Council,  besides  defining  that  dogma,  has  passed  many  decrees  upon 
the  very  first  principles,  not  only  of  the  Christian  faith,  but  also  of 
natural  religion.  Every  one  of  these  decrees  has  its  history,  and 
refers  to  some  opinion  put  forward  of  late  years  by  influential  writers 
both  within  and  without  the  pale  of  the  Church.  Among  these 
first  principles  thus  affirmed  is  the  infallibility  of  the  Church  ;  and 
it  is  not  a  little  remarkable  that,  as  far  as  I  am  aware,  for  the  first 
time,  the  Church  has  used  the  term  infallibility  in  the  decree  of  a 
Council.  She  has  thus  officially  in  a  marked  way  claimed  immunity 
from  error  through  the  guidance  of  the  Holy  Ghost.  Of  course,  no 
Catholic  ever  doubted  it.  It  has  been  taken  for  granted  in  every 
act  of  the  Church  since  the  Council  of  Jerusalem  said,  "  It  has 
seemed  good  to  the  Holy  Ghost  and  to  us."  The  whole  authority 
claimed  by  the  Church  to  be  the  exclusive  teacher  of  Christianity^ 
would  be  the  most  monstrous  of  spiritual  tyrannies,  if  she  did  not  be- 
lieve herself  to  be  preserved  from  .error.  She  would  deserve  the  worst 
curse  ever  pronounced  upon  Babylon  and  Antichrist,  if  she  assumed 
jurisdiction  over  the  consciences  of  Christians  without  power  from 
on  high.  Accordingly  her  infallibility  has  been-  a  first  principle,  not 
tacitly  assumed  but  affirmed  loudly  by  all  Catholics.  Nevertheless, 
it  is  certainly  remarkable  that,  as  far  as  I  know,  for  the  first  time- 
an  (Ecumenical  Council  calls  the  Church  infallible.  If  any  fact  is 
historically  certain  it  is  that  from  the  very  first  dawn  of  Christianity, 
its  teachers  claimed  infallibility.  It  was  no  mediaeval  invention. 
It  is  to  be  found  in  St.  Irenaeus  as  surely  as  in  St.  Gregory  VII. 
Now,  however,  at  the  moment  that  the  Catholic  Church  recognises  that 
the  very  first  elements  of  Christianity  as  a  supernatural  revelation 
are  called  in  question,  it  puts  forward  its  infallibility  as  the  indis- 
pensable condition  of  that  supernaturalness.  It  declares  that  the  great 
misery  of  the  age  is  a  principle  which  it  calls  naturalism,  and  which 
it  places  side  by  side  with  rationalism. 

I  cannot  help  thinking  that  this  is  worthy  of  the  attention  of  all 
Christians,  even  of  those  who  disbelieve  the  claims  of  the  Council. 
Catholics  are  often  reproached  with  arguing  in  favour  of  the  infal- 
libility of  the  Church  on  a  priori  grounds,  drawn  from  its  necessity, 
while  they  ignore  the  facts  of  the  history  of  the  Christian  religion. 
If,  however,  it  is  a  patent  fact  that  even  good  and  earnest  men, 
whose  whole  life  is  meant  to  be  a  protest  against  secularism,  are  forced 
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by  the  exigencies  of  their  position  whenever  they  give  up  infallibility 
to  reduce  the  Christian  faith  to  the  level  of  natural  religion,  then 
it  is  a  legitimate  conclusion  that  infallibility  and  the  supernatural- 
ness  of  Christianity  go  hand  in  hand.  In  no  better  way  can  the 
issue  be  tried  than  by  an  examination  of  the  views  advocated  by 
the  authors  of  the  English  books  which  stand  at  the  head  of  this 
article.  They  indignantly  repudiate  the  charge  of  rationalism. 
Their  whole  system  is  meant  to  be  a  reaction  against  the  rational- 
istic tendencies  of  the  age.  They  protest  with  all  their  might 
that  it  is  possible  to  be  thorough  children  of  the  nineteenth  cen- 
tury and  yet  children  of  Christ.  Their  whole  soul  vibrates  in  union 
with  the  emotions  of  their  contemporaries,  and  yet  they  hold  it 
not  incompatible  to  have  a  love  for  Christ  as  a  living  reality  and 
u  Person.  They  look  full  in  the  face  all  the  facts  which  seem  to 
'cell  against  Christianity,  yet  still  they  would  say,  Is  not  Christ 
•also  a  fact?  In  spite  of  all  the  disintegrating  effects  of  modern 
-•criticism,  in  spite  of  the  hardness  of  logic,  it  is  a  fact  that  on 
this  earth  one  walked  and  preached  and  was  crucified  who  called 
Himself  and  was  the  Son  of  God.  Let  criticism  do  its  worst,  we  will 
only  lay  the  foundations  of  revelation  deeper  down  in  the  very  heart 
and  conscience  of  man.  Let  all  infallibilities  be  laid  in  ashes,  we 
have  an  intimate  certainty  which  transcends  them  all.  What  are 
dogmas  and  propositions  but  empty  formulas  which  can  only  hurt 
the  infinite  truth  while  they  pretend  to  grasp  it  ?  We  can  well  spare 
them  since  the  Infinite  Himself  has  His  hold  iipon  us.  It  would  be 
absurd  to  class  men  who  use  such  language  with  vulgar  rationalists. 
If,  however,  efforts  so  well  meant  and  so  honest,  supported  as  they 
are  by  abilities  of  no  common  order,  utterly  fail  in  finding  a  super- 
natural basis  for  Christianity  without  infallibility,  we  are  surely 
entitled  to  argue  that  the  attempt  is  impossible.  If  such  a  gospel 
can  be  found,  then  let  it  run  its  course  and  be  glorified.  If  fallible 
apostles  can  succeed,  let  them  go  forth  and  preach  to  this  confused 
nineteenth  century.  It  sadly  wants  an  angel  with  healing  in  his 
wings ;  for  its  whole  head  is  sick  and  its  heart  faint.  If,  however,  in 
such  hands  the  Gospel  of  Jesus  Christ  turns  out  to  be  no  supernatural 
revelation,  we  may  be  sure  that  no  one  else  can  succeed.  The 
experiment  has  been  made  on  no  vile  body.  If  such  things  are  done 
in  the  green  tree,  what  will  be  done  in  the  dry  ?  What  if  this  new 
gospel,  with  its  hatred  of  formulas,  turns  out  to  be  itself  a  formula  ? 
If  rationalism,  like  the  shirt  of  Nessus,  clings  to  such  a  Hercules  as 
this,  and  the  efforts  of  the  hero  only  succeed  in  tearing  the  flesh  from 
his  bones,  then  I  fear  the  fiery  poison  adheres  to  his  very  marrow. 
After  such  a  failure,  it  might  be  well  to  try  the  old  paths.  What 
if  the  old  despised  infallibility  of  the  Council  should  turn  out 
to  be  true? 
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The  position  of  the  school  to  which  I  allude  is  rather  difficult 
to  seize.  It  is  not  easy  to  comprehend  its  almost  fierce  denial 
that  revelation  consists  of  propositions  "about  God,"  coupled  with, 
the  affirmation  that  it  consists  of  the  action  of  God  unveiling  Him- 
self to  man,  as  though  the  one  excluded  the  other.  Its  passionate 
denunciations  of  dogma  are  hard  to  reconcile  with  its  speculative, 
almost  metaphysical,  theology.  As  far  as  my  present  subject  is 
concerned,  I  should  describe  it  as  an  attempt  to  substitute  a  mystical 
iii tuition  for  the  infallibility  not  only  of  the  Church,  but  of  Scripture 
and  the  apostles.  There  is  supposed  to  be  in  the  human  soul  a  God- 
consciousness,  a  real  contact  between  God  and  the  spirit  of  every 
human  being  ;  in  consequence  of  this  the  doctrines  of  revelation  are 
so  nearly  akin  to  the  conscience  of  mankind,  that  an  infallible 
authority  to  impose  them  originally,  or  to  transmit  them  when 
revealed,  becomes  superfluous.  What  need  is  there  of  a  divinely 
guided  organ  of  revelation  when  God  reveals  Himself  immediately  to 
the  soul  ?  Such  an  organ  is  not  only  useless,  but  impossible  ;  for  the 
divine  truth  is  too  great  for  words,  even  too  wide  for  conception. 
The  treasure  of  truth  which  we  possess  is  so  immense,  that  only  a 
small  portion  of  it  can  be  realized  and  be  coined  into  a  medium  of 
transmission.  This  incomprehensible  greatness  of  the  truth  secures  us 
from  rationalism ;  on  the  other  hand,  we  can  dispense  with  such  a 
mechanical  instrument  as  an  infallible  Church,  because  God  spirit- 
ually educates  the  individual  Christian,  and  the  truths  themselves, 
however  mysterious,  are  so  conformable  to  human  nature,  that  they 
are  embraced  and  understood  with  the  least  possible  external  evidence. 
The  constitution  of  man  is  already  so  inflammable  to  divine  truth  that 
it  bursts  into  flame  with  the  smallest  spark.  Thus  the  profoundest 
doctrines  of  Christianity  are  neither  more  nor  less  supernatural  than 
the  dictates  of  the  human  conscience.  The  divinity  of  the  Eternal 
Word  and  the  Incarnation  are  both  so  wrapped  up  in  the  very 
constitution  of  man,  that  they  can  make  their  own  way  by  their  native 
conformity  to  the  needs  of  man.  They  come  to  their  own,  and,  sooner 
or  later,  their  own  will  receive  them. 

A  most  tempting  system  this  to  many  minds.  Here  is  a  gospel  which 
protests  against  rationalism,  which  allows  an  immediate  intercourse 
with  God,  which  admits  of  enthusiasm  for  the  person  of  Christ,  and 
yet  escapes  from  the  bonds  of  dogma  and  the  thraldom  of  infallibility. 
Most  tempting  if  it  were  but  consonant  to  facts  ;  most  religious  if  it 
were  not  compelled  by  the  very  force  of  its  principles  to  degrade 
Christianity  from  its  dignity  as  a  supernatural  revelation.  In 
fact,  the  school  of  Mr.  Maurice  has  never  retracted  its  adherence 
to  the  sentence  of  William  Law,  quoted  with  approbation  by  Mr. 
Erskine :  "  Christianity  is  not  a  system  of  doctrine  enforced  on  us 
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by  God,  of  which  we  could  know  nothing  except  from  the  Scrip- 
tures; but  is  the  natural  religion  to  which  all  our  faculties  are 
adapted." 

It  is  to  the  facts  of  the  Christian  religion  alone  that  I  appeal  for  a 
proof  that  an  infallible  authority  is  the  organ  of  its  transmission. 
Of  course,  I  do  not  deny  that  God  might  have  revealed  Himself 
to  man  in  any  way  that  He  chose,  and  that  man  ought  to  be  too 
thankful  to  accept  the  way.  He  might  have  made  that  revelation 
by  means  of  a  spiritual  contact  with  individuals.  He  might  have 
unveiled  Himself  in  an  ineffable  transcendent  mode,  too  great  for 
words,  too  mighty  for  propositions.  That  He  has  done  so  is  alleged 
without  proof,  nay,  against  all  facts.  This  revelation  of  Himself 
reaches  us  through  human  testimony,  and  through  that  alone.  Not 
for  a  moment  do  I  forget  the  action  of  the  Holy  Ghost  on  the  soul, 
without  which  "  no  man  can  call  Jesus  Lord."  But  what  I  affirm  is, 
that  the  whole  of  the  contents  of  the  revelation,  the  thing  revealed,  is 
proposed  for  our  acceptance  through  the  lips  of  men.  It  is  preached 
to  us  through  human  words  and  propositions.  That  the  words  are 
not  exhaustive,  that  the  thoughts  which  they  suggest  are  far  deeper 
than  language,  I  gladly  allow  and  affirm.  Nevertheless  the  faith, 
the  thing  to  be  believed,  has  ever  been  transmitted  and  propagated 
by  the  witness  of  men.  "How  shall  they  hear  unless  one  preach 
to  them  ?  How  shall  they  preach  unless  they  are  sent  ?  "  That  the 
message  conveyed,  that  every  doctrine  of  the  glorious  Gospel,  how- 
ever mysterious,  finds  echoes  in  the  human  heart,  is  quite  true  ; 
but  let  us  remember  that  they  are  echoes.  Earth  takes  up  with  a 
glad  shout  the  good  news,  and  the  mountains  tell  it  to  each  other  ; 
but  they  only  reverberate  what  they  are  told,  and  that  most  imper- 
fectly. They  report  the  last  syllables,  and  the  broken  accents,  if 
left  to  themselves,  die  away  and  are  lost  for  ever.  What,  however,  I 
insist  upon  now  is,  that  the  message  itself  which  awakes  the  echo  came 
entirely  from  without,  and  for  that  reason  was  necessarily,  and  was 
in  point  of  fact,  transmitted  in  human  words  and  sentences.  The 
remarkable  thing  is,  that  in  the  system  which  I  am  criticizing  the 
echo  is  the  important  thing,  and  the  voice  plays  a  far  inferior  part  in 
the  conveyance  of  the  message  itself.  It  is  not  only  that  the  external 
evidence  is  reduced  to  a  minimum,  depreciated,  and  almost  railed  at 
as  a  potential  tyrant,  if  allowed  to  be  too  strong  ;  it  is  not  only  that 
in  order  to  the  acceptance  of  the  message  a  weight  is  thus  thrown  on 
the  internal  evidence  which  is  far  greater  than  it  can  bear ;  but  the 
message  itself  conveyed,  the  thing  revealed,  the  contents  of  the 
revelation  are  treated  as  though  far  more  discovered  in  the  heart, 
than  conveyed  to  it  from  without.  The  fact  of  the  Incarnation, 
for  instance,  is  looked  upon  as  though  it  raised  reminiscences  in  the 
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human  conscience  of  what  it  knew  all  along  must  be  necessarily,  nay, 
us  a  recognition  of  what  in  reality  and  in  effect  had  been,  than  as  a 
totally  new  and  stupendous  act  of  the  mercy  of  God,  which  eye  had 
not  seen,  nor  had  it  entered  into  the  heart  of  man  to  conceive.  Of 
course,  I  do  not  forget  that  the  echo  in  this  case  is  the  living  intellect 
and  conscience  ;  but  if  it  is  to  be  an  echo  at  all,  it  must  content  itself 
with  "  syllabling  men's  words  ;"  it  must  not  originate  the  divine.  Of 
course,  the  beauty  of  Jesus  seizes  upon  every  human  faculty,  till  the 
whole  man  cries  out  in  rapture,  •"  My  Lord  and  my  God."  But  this  is 
a  very  different  thing  from  saying  that  there  is  such  a  natural  kinship 
between  Jesus  and  the  human  race,  that  the  conscience  of  man 
recognises  in  Him  his  brother,  by  virtue  of  creation,  that  is,  by 
nature,  not  by  grace. 

Now  let  us  look  at  the  nature  and  origin  of  the  message  which 
was  conveyed.  Of  course,  of  some  supernatural  things  unaided 
men  are  competent  witnesses,  notwithstanding  human  frailty  and 
fallibility.  •  I  would  accept  the  witness  of  honest  men  who  affirmed 
that  they  saw  a  man  first  a  corpse  and  then  resuscitated.  Their 
senses  could  tell  them  that.  But  what  is  Christianity  ?  I  am  not 
arguing  with  ordinary  rationalists,  but  with  men  who  believe  in 
the  unseen,  and  who  cling  to  the  belief  of  God  made  man.  To  that 
question,  then,  widely  as  we  differ  as  to  the  meaning  of  our  words, 
•we  should  give  thus  far  a  common  answer.  He  who  was  born  of 
the  Virgin  Mary,  who  brought  down  from  Heaven  a  new  revelation, 
and  who  died  upon  the  cross,  was  God.  To  guarantee  this  truth, 
with  all  that  is  involved  in  it,  such  witnesses  as  the  Apostles — nay,  as 
our  Lord  Himself — are  supposed  to  be  by  the  writers  of  whom  I  am 
speaking,  are  utterly  inadequate.  It  must  not  be  forgotten  that  by 
them  the  human  weakness  of  our  Lord  Himself  is  tremendously  exag- 
gerated. His  Divine  personality  has  by  no  means  so  influenced  His 
human  nature  as  to  shelter  His  intellect  from  the  possibility  of  mistake. 
As  for  the  Apostles,  not  only  are  they  supposed  to  be  fallible,  but  it  is 
even  allowed  that  they  blundered  on  the  very  point  which  we  are  con- 
sidering, the  divinity  of  our  Lord.  None,  it  is  said,  realized  the 
d  truth,  except  St.  Paul  and  St.  John.  Even  St.  Paul  imper- 
\  apprehended  it.  Surely,  if  you  sweep  away  all  infallibility, 
that  of  the  Founder  of  the  religion,  that  of  the  Apostles,  of  the  Bible, 
the  Church,  you  sorely  imperil  the  great  truth  itself.  It  rests 
on  the  opinion  of  fallible  men.  The  truth  itself  is  incapable  of  human 
verification.  Who  could  sound  the  depths  of  that  personality  which 
showed  itself  under  the  weakness  and  infirmity  of  man,  and  pro- 
nounce it  to  be  God  ?  Without  an  infallible  base  the  whole  structure 
shakes.  How  thoroughly  this  is  wanting  will  appear,  when  it  is 
allowed  that  "  Christ's  expressed  conviction  in  the  eternity  of  His 
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own  life  would  and  could  not  be  decisive  without  echoes  in  our  own 
experience."  * 

Evident,  however,  as  it  is  that  fallible  Apostles  could  not  found  such 
a  religion  as  the  Christian,  still  less  could  fallible  preachers  preserve 
it.  That  it  has  to  be  preserved  results  simply  from  a  statement  which 
looks  like  a  truism,  that  the  religion  of  Christ  was  meant  to  be  the 
salvation  of  the  human  race  to  the  end  of  time.  This  is  what  I 
venture  to  call  the  grand  originality  of  the  Christian  idea.  It  was 
the  very  first  religion  which  claimed  to  be  the  faith  of  the  human 
race,  and,  above  all,  to  be  final.  After  it,  not  the  deluge,  but  the 
judgment  and  universal  doom  of  fire.  That  short  life  of  thirty-three 
years,  lived  on  a  narrow  strip  of  land,  not  much  larger  than  Yorkshire, 
hemmed  in  between  the  wilderness  and  the  desert,  is  asserted  by  us  to- 
be  the  turning-point  of  the  world's  history.  Back  to  the  beginning  of 
time  and  onwards  to  eternity  without  end,  recoil  and  stretch  the  effects 
of  a  three  hours'  agony.  Our  religion  is  simply  the  words  and  deeds 
of  Christ,  and  nothing  else.  I  do  not  forget  development.  Yet 
extend  the  principle  as  far  as  you  will,  if  it  is  to  be  real  and  not 
deceptive,  the  whole  development  must  be  wrapped  in  and  evolved  out 
of  the  teaching  of  Christ.  Who  now  is  to  be  our  guarantee  that  we 
possess  the  very  teaching  of  Christ  ?  Pare  it  down  and  simplify  it  as 
you  will,  make  it,  if  you  please,  to  consist  exclusively  of  facts,  yet  the 
faith  in  an  Incarnate  God  cannot  be  so  very  simple,  and  the  facts  are 
certainly  divine  and  incomprehensible.  Who  will  warrant  that  in 
the  course  of  nineteen  centuries  the  facts  have  not  been  perverted  or 
misinterpreted  ?  Nay,  what  chance  is  there  that  the  religion  of 
Jesus  should  reach  us  unadulterated,  unless  the  teachers  of  it  to  the 
end  of  time  are  divinely  appointed  and  divinely  guarded  from  mis- 
take ?  The  Christian  religion  is  from  its  very  perfection  most  liable 
to  corruption,  because  while  it  cannot  be  comprehended  it  can  be  under- 
stood. On  the  one  hand  its  incomprehensibility  makes  it  naturally 
defenceless  against  human  imagination  ;  on  the  other,  its  intelligible 
side  exposes  it  to  the  disintegrating  process  of  the  human  intellect. 
If  the  Christian  faith  could  possibty  be  contained  in  formulas  there 
would  be  no  need  of  an  infallible  Church.  A  religion  of  formulas 
can  take  care  of  itself.  Such  a  dead  thing  has  only  to  be  engraved  on 
bronze  or  marble.  Formulas  can  be  written  down  and  learned  by  heart. 
What  I  suppose  is  meant  by  a  formula  is  a  set  of  words  which  either 
has  no  meaning  or  pretends  to  exhaust  a  subject.  Never  was  there 
a  religion  less  formal  than  the  Christian.  While  on  the  one  hand  it 
is  conveyed  in  words,  since  it  is  taught  by  man  to  man,  on  the  other 
no  one  ever  pretended  that  human  words  adequately  expressed  its 
depths.  Its  peculiarity  is  that  while  it  is  addressed  to  the  intellect 
*  "Essays,  Theological  and  Literary,"  Vol.  i.,  2G1,  269—272. 
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of  man,  and  therefore  may  be  said  to  be  understood,  it  never  can  be 
comprehended.  It  is  not  shut  up  in  sacerdotal  hearts,  but  is  openly 
taught  to  mankind  at  large,  and  those  who  are  its  appointed  teachers 
do  their  very  best  to  make  it  intelligible  to  all,  learned  and  unlearned. 
Its  very  incomprehensibility  has  opened  up  to  human  thought  vistas 
of  which  the  intellect  left  to  itself  had  never  dreamed.  There  are  no 
cognitive  limits  to  religious  thought  accurately  defined.  The  incom- 
•prehensibility  of  an  object  implies  that  it  is  partially  known.  There 
is  no  sheer  veil  of  utter  darkness  let  fall  between  the  known  and 
unknown.  The  twilight  of  faith  gives  us  glimpses  into  the  super- 
natural world ;  the  dread  solitude  of  the  abyss  is  peopled  with  forms, 
the  very  indefiniteness  of  which  excites  the  mind.  In  point  of  fact, 
no  religion  and  no  philosophy  have  ever  stimulated  the  intellect  like 
the  religion  of  Christ.  I  need  only  point  to  the  existence  of  heresies 
as  a  proof  of  this.  Inexhaustibly  prolific  ideas  have  been  infused  into 
the  human  race,  and  have  even  excited  it  to  madness.  Other 
intellectual  religions  have  been  confined  to  the  schools,  while  the 
vulgar  practised  what  they  did  not  understand.  But  the  poor  have 
had  the  great  gospel  preached  to  them,  and  the  consequence  is  that 
the  deepest  and  most  abstruse  questions  have  become  the  property 
and  the  common  food  of  the  universe.  The  profoundest  question 
has  a  kernel  of  reality  within  its  notional  husk ;  hence  uneducated 
multitudes  have  been  stirred  to  passionate  enthusiasm  by  such  high 
questions  as  predestination  and  free  will.  It  has  sometimes  been 
made  a  reproach  to  the  Catholic  Church  that  she  imposes  on  all 
her  children  Articles  which  they  have  no  capacity  to  understand, 
and  guards  unintelligible  doctrines  with  anathemas  which  are  binding 
on  the  unlearned.  The  canons  of  the  Council  of  Trent  on  justifica- 
tion have  been  especially  cited  as  an  instance.  Yet  is  it  not  certain 
that  these  questions  shook  the  heart  of  Europe  down  to  its  inmost 
depths  with  a  volcanic  force  which  even  to  this  day  has  not  spent  its 
power  ?  English  Puritans,  Scottish  Cameronians,  and  modern  Dis- 
senters are  proofs  that  the  original  impulse  still  carries  it  on.  This 
intellectual  stimulus  is  a  part  of  the  essence  of  the  religion  ever  since 
St.  Paul  addressed  to  Christian  Churches  letters  hard  to  be  understood, 
because  the  new  ideas  roused  by  the  religion  of  Christ  were  too  great 
even  for  the  passionate  exuberance  of  his  fiery  words.  Ever  since  "  God, 
who  commanded  the  light  to  shine  out  of  darkness;  hath  shined  in  our 
hearts  to  give  us  the  knowledge  of  the  light  of  the  glory  of  God  in  the 
face  of  Jesus  Christ/'  the  intensity  of  the  rays  have  set  on  fire  while 
they  enlightened  the  soul.  The  mighty  flow  of  the  knowledge  of  God 
has  overspread  the  earth  as  the  waters  cover  the  sea.  Who  can  control 
it  but  God  alone  ?  Such  a  religion  as  this  has  not  the  slightest  chance 
of  remaining  intact  through  the  lapse  of  ages  without  supernatural 
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help.  Fling  such  a  faith  undefended  upon  the  disputations  of  men, 
it  is  utterly  impossible  that  so  powerful  a  crucible  as  the  intellect  of 
man  shall  not  dissolve  it  in  the  passage.  Unless  the  teachers  of  the 
religion  had  a  promise  from  Christ  that  the  gates  of  hell  should 
not  prevail  against  them,  it  must  long  ago  have  disappeared  under 
the  corroding  effects  of  time.  Its  very  power  of  development  and  of 
adaptation  to  the  wants  of  successive  ages  would  be  fatal  to  it.  If 
no  infallible  teachers  remain,  then  according  to  all  human  experience 
the  religion  of  Christ  must  be  by  this  time  undiscoverable.  It  is  a 
damning  fact  for  Protestantism,  that  it  supposes  that  Christianity  was 
a  mass  of  doctrinal  corruption  sixteen  hundred  years  after  its  origin. 
If  so,  what  possible  reason  is  there  to  suppose  that  the  Reformers 
rediscovered  it?  In  like  manner  it  is  decisive  against  the  very 
peculiar  Protestantism  which  is  occupying  us,  that  no  one  ever 
dreamed  till  now  that  Christianity  could  be  a  divine  religion  without 
something  infallible,  Church  or  Scripture.  In  so  old  a  religion  as 
ours  such  perfect  originality  is  fatal. 

But  could  not  God  have  preserved  His  own  religion  b}r  working 
solely  and  directly  upon  the  hearts  of  men  ?  I  can  only  say  that 
He  has  not  done  so.  The  state  of  Christendom  forbids  the  supposition. 
If  Christians  were  all  agreed  upon  the  doctrine  of  Christ,  then  it 
would  be  possible  to  say  that  the  Holy  Spirit,  by  teaching  Christians 
immediately  and  intuitively,  preserved  the  truth,  as  it  were,  in  person, 
without  the  external  authority  of  an  infallible  body.  It  might  be 
conceivable  before  heresies  arose,  if  ever  there  was  such  a  golden  age, 
that  Christians  should  never  have  asked  themselves,  how  do  we  know 
what  is  "  the  truth  as  it  is  in  Jesus  ?  "  Then,  of  course  setting 
aside  Scripture  and  the  Church,  it  might  have  been  possible  to 
argue  that  the  promise  of  Christ  that  He  would  be  with  Christen- 
dom to  the  end  of  the  world  included  a  promise  that  His  doctrine 
would  last  till  doomsday  through  His  own  secret  operation.  Now, 
however,  that  the  forms  of  doctrine  claiming  to  be  Christian  are 
endless  in  number,  as  they  are  boundless  in  their  antagonism  to 
each  other,  it  is  impossible  to  say  that  Christ  has  preserved  this 
doctrine  simply  by  a  general  secret  superintendence  of  His  providence. 
What  is  meant  by  the  preservation  of  this  doctrine  is,  of  course,  not 
its  mere  existence,  hidden  amongst  all  the  various  contending  sects 
of  Christendom,  but  a  preservation  such  that  it  can  be  recognised  as 
Christ's.  Now  it  is  not  even  pretended  that  there  is  such  an  interior 
criterion  as  this,  such  a  flavour  of  certainty  which  separates  true 
doctrine  from  false.  So  true  is  this  that  those  writers  who  argue 
most  strongly  for  the  continual  revelation  of  truth  through  an 
immediate  spiritual  contact  with  God,  have  abandoned  the  very  hope 
of  ascertaining  with  any  certainty  what  is  Christian  doctrine,  and 
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are  prudent  in  proclaiming  that  the  religion  of  Jesus  is  not  one  of 
doctrine  at  all,  but  rigidly  and  strictly  of  facts. 

I  cannot  see  what  can  be  said  to  this ;  moreover,  I  cannot  see  that 
anything  is  said  to  it.  Our  opponents  do  not  deny  that  the  original 
Christianity  cannot  be  discovered.  I  have  read  attentively,  for 
instance,  Mr.  Baldwin  Brown's  most  interesting  book,  and  I  there 
find  that  we  Catholics  are  severely  blamed  for  shrinking  from  the 
strain  of  the  intellectual  quest  after  truth.  The  craving  for  an 
infallible  guide  is  referred  to  a  morbid  desire  for  the  solution  of 
religious  difficulties. 

'•What  we  should  like,  I  suppose,  would  be  a  more  clear  and  explicit 
announcement  on  the  indisputable  authority  of  heaven,  which  would  settle 
at  once  and  for  ever  all  the  doubts  which  distress  and  often  agonize  us. 
AY i-  should  like  to  have  heaven's  judgment  about  our  own  being,  our  origin, 
and  destiny  ;  about  the  nature  and  attributes  of  God,  as  we  phrase  it ; 
about  the  precise  nature  and  measure  of  the  inspiration  of  the  Bible — the 
exact  bearing  and  force  of  some  of  its  most  startling  commandments ;  the 
real  meaning  of  those  difficult  words  of  Christ,  which  seem  to  tend  towards 
asceticism,  and  make  the  ordinary  conduct  of  the  business  of  life  appeal- 
inconsistent  with  a  high  strain  of  love  and  devotion  to  himself."  "It  is 
wonderful  how  much  of  the  precious  legacy  of  the  past  has  been  spared ; 
but  it  is  equally  wonderful  how  much  has  been  suffered  to  perish.  AVe  can 
only  explain  it  on  the  principle  that  it  was  no  part  of  the  plan  of  God  to 
spare  us  difficulty  and  controversy  when  He  gave  to  us  the  Scriptures,  but 
rather  to  offer  what  was  certain  to  become  matter  of  controversy  as  the 
first  stage  in  the  discovery  of  truth."  "  Our  minds  are  kept  on  the  rack 
about  all  those  questions  on  which  the  conduct  of  life  and  the  doctrines  of 
eternity  are  hanging ;  they  vex  and  torment  the  world." 

Now,  what  is  this  but  allowing  that  Christianity  as  it  stands  gives 
no  clear  answer  to  the  very  questions  which  it  professes  to  solve  ?  If 
this  be  so,  the  revelation  has  been  a  lamentable  failure.  We  Catholics 
have  no  objection  to  a  quest  after  truth.  But  what  we  do  object  to  is 
that  after  all  the  struggle  and  the  agony  there  should  be  no  truth 
attainable.  It  is  not  the  luxury  of  certainty  that  we  contend  for  ;  in 
fighting  for  infallibility  we  are  only  struggling  for  the  very  existence 
of  Christianity.  We  stretch  our  longing  arms  across  the  gap  of 
nineteen  centuries  which  separate  us  from  Christ,  and  we  cry  out, 
"  What  shall  we  do  to  be  saved  ?  "  We  maintain  that  this  is  the 
most  reasonable  of  demands ;  for  His  very  name  is  Jesus,  because  He 
is  to  save  his  people  from  their  sins ;  and  if  the  very  echoes  of  that 
beloved  voice  are  gone  for  ever,  if  His  revelation  gives  no  answer  to 
our  agonizing  prayer  to  know  something  about  our  everlasting 
destinies,  about  our  God  and  His  attributes,  then  the  last  hope  of 
mankind  has  perished,  and  nothing  is  left  but  despair.  A  revelation 
which  gives  no  explicit  answer  on  such  subjects  is  a  mockery  and  a 
sham.  I  know  that  an  infallible  guide  is  promised  us  by  Mr.  Brown 
in  the  Holy  Spirit ;  but  as  we  are  also  told  that  this  guidance  is  to 
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enable  us  to  think  for  ourselves,  and,  as  it  is  allowed  that  controversy 
will  still  subsist  in  spite  of  it,  I  do  not  see  that  we  get  nearer  to  the 
truth.  I  do  not  understand  an  infallible  guide,  who  inspires  men 
who  possess  him  equally  with  messages  so  very  contradictory.  JNor 
am  I  consoled  by  the  promise  that  "  wre  shall  arrive  in  the  end  at  the 
full  understanding  of  the  truth."  I  confess  to  a  great  impatience 
when  I  hear  that  this  truth  is  "to  be  developed  through  all  the  ages 
of  earth's  history."  What  I  yearn  for  now  is  the  Christian  faith,  as 
it  fell  from  the  lips  of  Christ. 

It  must  not  be  supposed  that  such  considerations  are  confined  to 
Catholics.  Writers  who  are  our  antipodes  in  theology  have  seen 
the  same  necessity  for  an  infallible  teacher  if  we  are  to  believe  the 
Incarnation.  The  same  argument  has  been  urged  by  Mr.  Martineau, 
with  his  accustomed  clearness,  a  writer  with  whom  it  is  always  a 
pleasure  to  agree  whenever  it  is  possible.  "  Such  a  fact  as  the  Incar- 
nation— namely,  that  a  seeming  man,  born,  suffering,  dying,  was 
really  Infinite  God,  incapable  of  birth,  suffering,  death,  could  never 
be  assured  to  us  but  by  those  who  are  admitted  behind  the  scene  of 
the  finite  world.  Mere  witnesses,  few  or  many,  are  useless  here ; 
they  can  tell  us  only  what  they  have  seen  and  heard ;  and  this  is  a 
thing  neither  visible  nor  audible,  and  traceable  by  no  characteristic 
and  exclusive  signs.  Unless,  therefore,  those  who  affirm  it  can  make 
good  and  claim  to  know  what  humanly  is  unknowable,  the  doctrine 
must  be  left  to  its  place  among  the  historical  developments  of 
religious  faith." 

It  is  not,  however,  so  much  for  its  own  sake  that  I  quote  this 
passage,  as  in  order  to  notice  the  answer  which  has  been  made  to  it 
by  Mr.  Hutton,  by  far  the  ablest  and  most  forcible  writer  of  the 
school  in  question.  The  sole  answer  to  Mr.  Martineau's  argument  is 
a  parallel  drawn  between  the  belief  in  the  existence  of  God,  and  the 
faith  in  the  Incarnation.  We  believe,  it  is  said,  in  the  existence  of 
an  Infinite  Being,  incomprehensible  as  He  is,  in  spite  of  all  the 
difficulties  involved  in  the  doctrine,  and  we  require  no  infallible 
teacher  to  bear  witness  to  it.  Why,  then,  should  we  not  believe  in 
the  Incarnation,  though  it  is  not  guaranteed  to  us  by  men  who 
can  lay  claim  to  especial  divine  preservation  from  error?  If  the 
great  truth  of  the  knowledge  of  the  Infinite  could  safely  be  left  to 
the  guardianship  of  mankind,  and  could  be  preserved  though  it  was 
committed  to  the  fluctuations  of  the  human  intellect,  why  should  not 
the  doctrine  of  God  made  man  be  in  like  manner  warranted  and 
transmitted  through  means  purely  human,  without  the  special  assist- 
ance from  on  high  involved  in  the  promise  of  infallibility  ?  It  is 
quite  evident  that  this  answer  implies  a  substantial  identity  between 
natural  and  revealed  religion.  The  Incarnation  is  neither  more  nor 
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less  supernatural  than  the  existence  of  God.  The  exigencies  of 
dialectics  have  driven  the  authors  of  this  theory  into  the  very  natu- 
ralism condemned  by  the  Council.  This  seems  to  me  to  be  the  great 
inevitable  stain  upon  the  theory.  Sincerely  wishing  to  repudiate 
rationalism,  and  at  the  same  time  deeply  prejudiced  against  in- 
fallibility, they  are  forced  to  treat  Christian  mysteries  as  a  new 
development  of  natural  religion.  So  intimate  is  the  connection 
between  supernatural  truth  and  infallibility,  so  indispensable  is  an 
unerring  organ  to  divine  truth,  that  if  you  deny  the  possession  of 
the  gift  to  the  teachers  of  Christianity,  you  necessarily  degrade  the 
conception  of  Christianity  itself  as  a  supernatural  religion. 

Of  course,  we  all  know  and  acknowledge  that  there  is  a  sense  in 
wrhich  all  religion  can  be  called  supernatural.  The  very  act  of 
creation,  though  it  is  the  calling  into  being  of  a  new  human  nature, 
is  a  divine  act,  and  might  thus,  in  a  loose  sense,  be  called  super- 
natural. When  St.  Paul  speaks  of  the  God  in  whom  we  live,  and 
move,  and  have  our  being,  he  is  not  referring  to  a  scheme  of  grace ; 
he  is  merely  expressing  the  relation  to  God  which  results  from 
creation,  and  which  exists  in  the  veriest  savage,  who  has  never  heard 
of  Christ.  Yet  so  close  and  intimate  is  that  relation,  that  the  Apostle 
has  to  use  language  which  might  be  perverted  into  Pantheism.  There 
is  a  natural  God-consciousness  in  man  which  makes  the  belief  in  God 
light  and  easy  to  him.  He  seems  to  feel  in  his  inmost  being  the 
spiritual  touch  of  the  omnipotent  God.  What  are  the  whispers  of 
conscience  but  the  voice  of  the  living  God  speaking  to  a  natural 
faculty  ?  In  all  its  agonies,  helplessness,  and  sorrows,  the  human 
heart  spontaneously  bursts  into  prayer ;  yet  prayer  lifts  us  so  high 
above  the  earth,  it  brings  us  into  such  a  personal  contact  with  a 
personal  God,  that  it  may  well  be  called  supernatural.  All  nature 
is  a  true  revelation  of  God.  In  all  that  is  good  and  true,  in  all  that 
is  beautiful,  in  the  outbursts  of  intellect  and  the  bloom  of  art,  we 
recognise  the  stirrings  of  the  Eternal  Word,  "  who  lighteneth  every 
man  that  cometh  into  the  world."  But  when  supernaturalness  is 
predicated  equally  of  the  conscience  and  the  Incarnation,  when  the 
truth  of  God  made  man  is  looked  upon  as  a  "  development  of  the 
message  which  the  Gentiles  heard  in  their  consciences,"  we  demur  with 
all  our  might,  and  appeal  to  the  Christian  truth  itself  against  its 
degradation.  We  deny  that  the  Incarnation  "is  involved  in  the 
very  existence  of  man,  in  the  very  order  of  the  universe."*  To  say 
that  the  Eternal  Word  was  the  pattern  of  our  creation,  and  that  our 
intellect  is  a  faint  copy  of  the  Logos,  through  whom  all  things 
were  made,  is  a  very  different  thing  from  the  assertion  that  that 
Eternal  Word  was  necessarily  Incarnate,  given  the  creation  of  man. 
*  Maurice,  "What  is  Revelation  ? "  pp.  224,  227,  228.  \ 
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If  it  be  an  eternal  truth  that  there  is  so  close  a  union  between  the 
Word  and  humanity,  then  that  union  is  necessary  to  the  life    of 
the  Word  as  well  as  necessary  to  man.     If  the  natural  conscience 
of  man,  and  the  intimations  of  his  moral  vision,  if  his  willingness 
to  obey  God  are  the  fruits  of  "the  Word  made  flesh,"  then  such 
a  natural  correlation  between  humanity  and  the  Son  is  sure  either  to 
imperil  our  belief  in  the  real  Godhead  of  the  Word,  or  to  remind 
us  painfully  of  Pantheistic  theories.     On  the  one  hand,  Catholics  are 
not  the  only  theologians  to  accuse  Mr.  Maurice  of  Pantheism ;  *  on  the 
other,  there  are  unpleasant  symptoms  in  his  language  of  a  belief  in 
the  inferiority  of  the  Son  to  the  Father,  f     When  two  substances  fuse 
so  naturally  together  as  do  God  and  man  in  this  hypothesis  of  this 
necessary  Incarnation,   then   there  must   be  some  essential  affinity 
between  them.     But  what  natural  proportion  is  there  between  the 
Infinite  and  the  Finite  ?     That  the  Infinite  God  should  stoop  to  His 
creation  is  conceivable,  but  that  the  Finite  should  by  the  mere  virtue 
of  its    creation   necessitate   the   Infinite   to   unite   Himself  to   His 
creature,  is  at  the  very  least  not  to  be  assumed  without  proof.     I 
must  confess  that  the  alleged  proof  is  far  too  weak  to  support  so 
astonishing  an  assertion.     What  necessity  could  there  be  laid  on 
the  great  God  to  become  man  ?     We  are  told  that  without  an  Incar- 
nation man  could  never  feel  a  filial  dependence  on  the  Father,  and 
learn  the  duty  of  self-sacrifice.     I  cannot  see  the  necessity  of  a  being 
interposed  between  the  Father  and  man  for  that.     Surely  it  needs 
no  ghost  from  the  grave,  and  no  God  from  heaven,  to  teach  us  that 
our  Creator  is  our  Father,  and  that  we  owe  Him  all  our  being  and 
the  life  which  He  gave  us.     All  that  is  supposed  to  be  learned  from 
the  Incarnation  seems  to  me  to  be  a  portion  of  natural  religion  dis- 
coverable without  the  Word  made  flesh.     Is  this  an  adequate  reason 
for  the  life  and  death  of  God  ?      Can  the  blood  of  God  be  one  of 
the   ordinary  forces  of  the   universe  ?     Can  the   sorrow,    and   the 
agony,  and  the  death  of  the  Eternal  Word,  be  a  mere  matter  of 
routine,  involved  in  the  very  creation  and  existence  of  man  ?     Surely 
the  Crucifixion  implies  a  catastrophe  no  less  than  a  ruined  world. 
It  cannot  be  a  necessary  portion  of  a  universe  rolling  smoothly  and 
musicallv  in  its  grooves.     It  implies  a  battle,  and  an  agony,  and 
garments  rolled  in  blood. 

Let  no  one  suppose  that  it  is  a  small  thing — a  mere  matter  of 
words — whether  the  Incarnation  belongs  to  the  absolute  supernatural, 
or  is  involved  in  the  act  of  creation  and  the  constitution  of  man. 
Small  as  the  original  divergence  seems  to  be,  the  two  lines  of  thought 
part  company  at  once,  and  the  distance  widens  into  an  infinity. 
Out  of  it  springs  at  once  the  doctrine  of  universal  salvation,  every 

*  "  Essays,  Philosophical  and  Theological,"  by  James  Martineau,  vol.  i.  379. 
f  For  instance,  "  Theological  Essays,"  p.  91. 
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argument  for  which  shows  that  it  is  involved  in  the  very  notion  of 
creation,  in  the  very  idea  of  a  righteous  God ;  so  that  man  is  saved 
after  all  not  by  grace,  but  by  nature.  The  system  alters  the  whole 
character  of  Christ.  It  takes  away  from  the  yearning,  anxious  cry 
of  God,  exclaiming  to  His  erring  children,  "Why  will  ye  die?" 
since  that  death  is  but  a  sleep,  which  has  its  fated  awakening  in 
Paradise,  in  spite  of  the  free  will  of  the  sinner.  It  takes  away 
from  the  horror  of  sin  as  an  infinite  evil  calling  for  a  boundless 
punishment.  Sin  becomes  a  necessary  move  in  the  game  which 
is  played  between  God  and  Satan  for  the  soul  of  man,  and  which 
can  have  but  one  termination.  I  call  it  a  game,  for  it  has  none 
of  the  dangers  and  risks  of  a  battle.  Let  the  Good  Shepherd  be 
comforted ;  the  wandering  sheep  must  come  home  at  last,  for  it 
is  in  the  nature  of  things  that  none  shall  go  eternally  astray.  One 
thing,  at  least,  He  is  spared,  the  torture  of  anxiety,  for  none  shall  be 
lost,  not  even  the  son  of  perdition.  He  may  look  calmly  on  the 
impotent  struggles  of  the  sinner  to  escape  from  His  love,  for  he 
must  be  won  at  last.  What  need  of  all  the  expenditure  of  blood  in 
His  agony  ?  The  interior  sorrows  which  wrung  out  from  Him  the 
bloody  sweat,  lose  all  their  meaning  if  the  salvation  of  man  is  not  at 
stake. 

Thus  this  hypothesis,  which  evolves  the  life  and  death  of  God-man 
out  of  the  constitution  of  humanity,  frustrates  the  very  end  which  it  is 
supposed  to  accomplish.  It  is  said  to  unfold  before  us  the  character 
of  God.  It  is  not,  however,  from  the  necessary  acts  of  God  that  we 
learn  His  character.  As  in  the  case  of  our  fellow- creatures  we  cannot 
judge  of  their  moral  disposition  in  our  regard  by  actions  which  are 
fated  and  necessitated,  so  in  the  case  of  God  we  can  only  judge  im- 
perfectly of  what  I  may  venture  to  call  His  character  in  dealing  with 
us,  from  these  eternal  facts  which  are  involved  in  the  very  immutable 
essence  of  the  Godhead.  The  Generation  of  the  Son  and  the  Proces- 
sion of  the  Holy  Ghost  are  no  emanations  from  His  freedom.  His 
immutable  justice  shows  His  nature ;  the  free  evolutions  of  His  uncon- 
strained love  are  the  real  revelation  of  His  inmost  heart  with  respect 
to  man.  On  this  no  light  is  cast  by  anything  involved  in  the  very 
constitution  of  things.  Indeed,  if  the  very  nature  of  humanity  is  so 
involved  in  the  existence  of  the  Eternal  W^ord  that  His  Incarna- 
tion is  an  eternal  truth,  it  is  very  difficult  to  see  how  creation  itself 
is  not  necessary.  At  all  events,  according  to  this  hypothesis,  the  life 
and  death  of  the  Son  of  Man  throw  no  more  light  on  God's  cha- 
racter than  the  creation  itself.  Given  the  existence  of  man,  sup- 
pose the  Cross  of  Christ  to  be  the  necessary  instrument  of  his 
universal  salvation,  then  the  Eternal  Word  is  no  longer  free,  but  is 
i'atccl  to  live  and  doomed  to  die.  The  beauty  of  the  life  of  the  Son 
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of  Man  and  the  pathos  of  Calvary  become  logical  conclusions. 
Indeed,  this  is  precisely  the  use  which  is  made  of  the  necessary  con- 
nection between  the  Word  and  Humanity  in  the  system  which  I  am 
criticizing.  The  stupendous  act  by  which  God  became  man  is  stated 
to  be  believable  because  of  the  yearning  for  it  in  the  very  con- 
stitution of  creation.  So  inevitable  is  the  Incarnation,  that  this 
anticipation  is  held  to  be  a  sufficient  proof  of  the  event,  notwithstand- 
ing the  lack  of  external  evidence,  which  is  systematicallv  disparaged. 
I  do  not  see  that  much  is  thus  learned  about  the  character  of  God. 
The  light  of  Nature  would  be  enough  to  tell  us  that  whenever  man 
appeared  upon  this  planet,  the  Incarnation  was  fated.  Now  if 
there  is  one  thing  more  plain  than  another  from  Scripture,  it 
is  the  perfect  freedom  of  the  Son  of  man.  No  man  took  His 
life  from  Him ;  He  laid  it  down.  St.  Paul  exhausts  human 
language  to  impress  upon  us  that  the  redemption  wrought  by  Christ 
was  a  free,  spontaneous  gift,  in  110  way  due  to  man.  "In  this  did 
God  commend  His  love  for  us,  in  that  while  we  were  yet  sinners 
Christ  died  for  us."  "  God  so  loved  the  world  that  He  gave  His  only 
begotten  Son."  The  same  truth  appears  in  St.  John.  This  is 
indeed  an  unveiling,  not  of  the  face,  but  of  the  very  heart  of 
the  Godhead.  I  do  not  forget  the  difficulty  of  reconciling  the 
immutable  nature  with  the  free  will  of  God,  but  whatever  be  the 
reconciliation,  the  distinction  between  the  nature  and  the  volition 
of  the  Godhead  is  founded  on  reality.  The  two  cannot  be  con- 
founded without  throwing  the  difference  between  the  natural  and  the 
supernatural  into  unutterable  confusion.  Accordingly,  that  is  pre- 
cisely what  is  done  by  this  hypothesis.  Creation  becomes  super- 
natural, and  the  Incarnation  itself  is  no  more  supernatural  than 
creation.  The  revelation  made  in  Christ  is  degraded  to  the  level  of 
the  natural  revelation  by  which  the  intellect  sees  the  existence  of  God 
in  His  works.  If  to  evolve  the  death  of  God  out  of  the  constitution 
of  human  nature  is  not  the  destruction  of  the  supernatural,  I  know 
not  what  is  such.  God  is  bound  to  give  us  His  only  begotten  Son 
as  He  is  bound  when  once  He  creates  us  to  give  us  lungs  to  breathe 
or  brains  to  think.  The  Incarnation  is  a  part  of  the  rights  of  man, 
since  it  is  a  portion  of  God's  scheme  to  help  him  to  fulfil  the  natural 
end  of  his  being.  Surely  the  Cross  of  Christ,  which  was  a  scandal  to 
the  Jew,  and  folly  to  the  Greek,  was  something  more  than  a  necessary 
condition  in  order  to  the  reconciliation  of  the  Hellenic  love  of  human 
beauty  and  the  Jewish  awe-struck  worship  of  God.  It  was  that,  and 
infinitely  more.  It  was  a  revelation  of  the  very  depths  of  the  inner 
nature  of  God,  because  it  showed  not  merely  the  Father  brooding  over 
His  human  child,  and  tenderly  leading  it  to  Himself,  but  something 
infinitely  deeper.  If  I  may  dare  to  attempt  to  express  the  ineffable, 
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it  was  God  rising  above  His  own  fatherly  nature.  It  was  a  vision  of 
God,  after  the  old  scheme  of  creation  had  been  marred  and  defeated, 
overcoming  His  own  anger  by  a  deeper  love,  going  down  to  a  lower 
depth  of  love  in  His  own  being,  and  forming  a  supernatural  scheme 
to  save  the  lost.  His  awful  holiness  and  hatred  of  sin  bowed  down 
before  a  new  love  more  profound  than  that  existing  in  creation.  That 
God  should  have  a  Fatherly  love  for  His  creatures  is  natural,  and 
belongs  to  the  natural  character  of  God.  Again,  that  God  should 
have  within  Himself — if  I  may  venture  to  say  so — family  affections, 
and  that  the  object  of  His  eternal  love  is  not  an  abstract  Logos  but  a 
Person,  standing  to  Him  in  the  relation  of  a  Son,  that  is  indeed  a  supei  - 
natural  glimpse  into  the  very  being  of  God  beyond  the  might  of  reason 
to  discover.  But  that  the  love  of  God  for  His  poor  sinful  creatures,  for 
the  harlot  and  the  publican,  was  so  much  of  an  over- mastering  power 
within  Him,  that  the  Father  sacrificed  the  Son,  and  the  Son  became 
a  willing  victim,  that  God  might  have  the  luxury  of  pardoning  the 
sinner,  this  is  indeed  supernatural.  This  is  God  going  out  of  Him- 
self in  an  ecstasy  of  love.  It  is  a  fire  of  love  burning  like  a  passion 
in  the  very  heart  of  the  Godhead. 

I  have  dwelt  upon  this  because  it  seems  to  me  to  lay  bare  the 
original  sin  of  the  school  of  Mr.  Maurice.  The  hypothesis  forces  these 
theologians  to  confound  the  natural  and  supernatural  order.  In  order 
to  escape  the  necessity  of  an  infallible  guide,  involved  in  a  super- 
natural revelation,  they  are  forced  to  place  the  Incarnation  on  a  level 
with  the  existence  of  God.  It  is  quite  true  that  both  contain  incom- 
prehensible mysteries,  but  the  difference  is  that  the  being  of  a  God  is 
discoverable  by  natural  reason,  while  no  effort  of  intellect,  backed  by  the 
conscience  and  the  moral  being  of  man,  can,  apart  from  revelation,  prove 
the  Incarnation.  Hence  the  being  of  God  may  safely  be  left  to  the  guar- 
dianship of  reason.  The  religious  history  of  the  human  race  is  the  his- 
tory of  the  fate  of  that  great  truth.  Lights  and  shadows  pass  over  it,  but 
it  is  perpetually  reappearing ;  it  may  be  almost  lost  by  some  revolu- 
tion of  humanity,  but  it  again  presents  its  surface  to  the  light ;  if  lost, 
it  may  be  re-discovered.  It  is  not  so  with  the  Incarnation.  Human 
logic  cannot  prove  it ;  human  intellect  cannot  anticipate  it.  It  can- 
not recover  what  it  is  incompetent  to  discover.  For  this  reason  it 
wants  infallibility  to  bear  witness  to  it,  and  infallibility  to  preserve  it. 

Finally,  such  a  system  as  that  wrhich  we  have  been  considering-  is 
not  Christianity.  It  is  not  the  religion  which  conquered  the  world.  It  is 
too  vague  and  too  unsocial.  It  is  unsocial,  because  outside  the  thin  circle 
of  facts,  about  which  men  are  supposed  to  be  agreed,  there  must  ever  lie 
a  large  and  ever-widening  circle  of  doctrines,  ring  within  ring,  about 
which  there  must  be  either  fierce  discord  or  indifference  which  defies 
cohesion.  I  call  that  a  vague  religion  which  limits  the  revelation 

VOL.  xvm.  c 
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strictly  to  facts,  strips  all  dogma  of  divinity,  and  delivers  it  over  to 
the  disputations  of  men.  It  is  necessarily  vague,  because  this  dis- 
tinction between  religious  facts  and  doctrines  is  utterly  unreal.  A 
supernatural  fact  which  is  meant  to  enlighten  mankind  as  to  their 
eternal  destinies,  involves  doctrine  ;  that  is,  it  has  an  authoritative 
teaching  appended  to  it,  on  pain  of  being  the  most  unintelligible  of 
formulas.  The  two  so  run  into  each  other  as  to  be  realty  inseparable. 
Of  course,  when  these  writers  call  the  Crucifixion  a  fact,  they  do 
not  mean  the  ccent,  else  Pontius  Pilate  and  Suetonius  would  be 
Christians.  They  mean  the  fact  that  God  died  on  the  Cross.  I 
defy  them  to  exclude  doctrine  from  such  a  statement  as  that.  Will 
any  one  tell  me  that  it  is  indifferent  to  the  fact  whether  that  man 
who  died  was  God,  as  God  the  Father  is  God,  according  to  Catholic 
doctrine,  or  was  a  subordinate  Person,  as  is  held  by  more  than  one  of 
the  school.  I  am  not  assuming  at  this  moment  that  the  Catholic 
Church  is  right.  All  I  aver  is,  that  the  point  involves  doctrine,  and 
that  until  it  is  settled  the  whole  fact  is  so  utterly  ambiguous,  that  it 
becomes  practically  valueless.  A  real  God  and  subordinate  God  are  two 
very  different  beings.  Again,  when  I  hear  that  my  God  has  died  on 
the  Cross,  the  statement  is,  I  must  own,  so  startling,  that  I  suspend 
my  judgment  until  I  am  told  the  meaning  and  the  purpose  of  His 
death.  It  would  not  be  denied  by  these  theologians  that  the  Crucifixion 
would  not  be  the  same  thing  to  them  if  it  were  not  coupled  with  the 
doctrine  that  Christ  died  to  manifest  His  filial  love  to  His  Father. 
Would  they  accept  the  fact  if  the  death  of  Christ  were  declared  to 
be  a  vicarious  sacrifice  in  the  Catholic  sense  ?  The  whole  fact  is 
utterly  changed  in  its  character  according  to  the  doctrine.  Yet  they 
are  obliged  to  hold  that  this,  being  a  doctrine,  is  not  a  portion  of  the 
revelation,  since  it  is  a  theory  about  the  fact ;  in  other  words,  God  has 
given  us  a  fact  which,  stripped  of  its  doctrinal  appendages,  is  a  mere 
unmeaning  formula.  It  is  thus  to  remain  to  the  day  of  judgment  a 
matter  of  dispute  whether  the  Crucifixion  was  a  vicarious  sacrifice. 
The  sound  of  this  trumpet  is  too  uncertain ;  who  will  prepare  himself 
for  the  battle  ?  Still  more  uncertain  is  its  voice  in  cases  which 
clearly  belong  to  doctrine,  and  cannot  be  reckoned  among  the  facts 
of  the  Gospel — such  as,  for  instance,  the  question  of  the  eternity  of 
future  punishment.  Mr.  ^Maurice  is  quite  certain  that  it  is  not 
eternal,  yet  he  cannot  say  that  this  is  a  portion  of  the  revelation.  It 
is  a  deduction  from  another  problematical  doctrine — the  necessary 
Incarnation  of  the  Word.  I  cannot  conceive  how  that  can  be  called 
a,  revelation  which  is  silent — nay,  worse  than  silent,  hopelessly 
ambiguous — on  such  a  point  as  that.  If  this  be  so,  then  Christ, 
instead  of  bringing  sweet IR.SS  and  light  upon  earth,  has  increased  by 
one  the  already  sufficiently  numerous  perplexed  religions  in  the 
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world.  Nay,  He  lias  raised  hundreds  of  doubts  of  His  own  on  ques- 
tions, not  of  speculation,  for  that  it  is  evident  that  He  has  done,  but 
on  practical  points  than  which  none  can  be  more  vital  and  funda- 
mental. He  has  opened  abysses  of  burning  questions,  on  which  men 
hold  their  breath  in  terror,  and  has  carefully  made  them  hopelessly 
insoluble  by  leaving  no  authority  to  decide  them.  This  religion 
will  not  re-conquer  England  to  Christianity.  It  may  arrest  a  few 
thinking  men  on  their  downward  course  to  a  deeper  Rationalism. 
But  it  will  never  make  an  impression  on  the  masses.  To  the  last  it 
will  be  a  class  religion.  Go  and  preach  your  uncertain  Hell  and 
obscure  Atonement  in  the  streets  of  our  large  towns,  how  many  pro- 
selytes will  you  gain  among  the  masses,  the  stench  of  whose  corrup- 
tion goes  up  to  heaven  more  foully  every  day  ?  You  tempt  them  by 
the  dubious  boon  of  a  universal  salvation,  but  in  so  doing  you  deprive 
them  of  the  consolation  of  a  Saviour.  You  take  Jesus  away  from 
them,  for  you  cannot  on  your  principles  preach  that  this  exemption 
from  hell  is  the  real  work  of  His  Crucifixion,  for  that  would  imply 
that  apart  from  His  Cross,  God  could  and  would  have  condemned  them 
eternally.  You  will  throw  them  back  from  their  belief  in  a  super- 
natural Christ,  not  on  your  Platonic  Logos,  not  on  the  beautiful 
nature  which  God  made,  but  on  a  practical  Naturalism  which  is  at 
once  the  destruction  of  religion  and  of  morals. 

I  trust  that  enough  has  been  said  to  give  a  point  to  the  conduct  of 
the  Council.  It  is,  I  hope,  clear  that  the  doctrine  of  Infallibility  is 
a  very  vital  question  for  all  Christians.  It  is  not  the  imposition  of  a 
wooden  tyranny,  but  the  condition  of  the  existence  of  any  doctrinal 
Christianity.  I  am  of  course  aware  that  this  throws  no  light  on  the 
motives  of  the  definition  of  the  infallibility  of  the  Sovereign  Pontiff. 
1  can  only,  in  the  space  which  is  left  me,  endeavour,  though  most 
inadequately,  to  show  the  internal  situation  which  called  it  forth. 

It  is  easy  to  understand  the  motives  of  the  definition  of  the  infalli- 
bility of  the  Pope,  when  we  take  in  the  fact  that  view's  of  revelation 
strikingly  similar  to  those  which  we  have  been  criticizing  have  been 
widely  advocated  by  German  Catholic  writers.  As  long  ago  as  1858, 
Frohschammer,  from  the  chair  of  Philosophy  at  Munich,  had  taught 
that  the  deepest  mystery  of  the  Christian  religion — the  Holy  Trinity 
—is  within  the  compass  of  human  reason.  The  same  natural  faculty, 
the  ordinary  Vernunft,  which  the  writer  looks  upon  as  an  inborn 
power  of  God-consciousness,  which  grasps  the  existence  of  God,  is 
also  capable  of  knowing  the  Holy  Trinity,  when  once  Christianity  has 
I  it  to  the  intellect.  Thus  revelation  is  not  the  preaching  of 
an  absolutely  new  truth,  utterly  undiscoverable  by  man ;  it  is  only 
the  condition  for  the  recognition  of  a  truth  which  was  already  in 
germ  in  the  intellect.  The  function  of  Christianity  is  to  educate 
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the  reason,  and  thus  to  educe  what  was  already  immanent  in  the 
mind.  We  find  in  Frohschammer's  work  the  same  parallel  between 
the  natural  truth  of  the  existence  of  God  and  revealed  truth,  the 
same  studied  confusion  of  the  natural  and  the  supernatural,  the 
same  prominence  given  to  the  text  of  St.  John  on  the  illumination 
of  the  every  man  by  the  Logos,*  as  we  have  already  seen  in  the 
English  theologians.  That  notion  of  the  essential  Incarnation  of 
the  Word  which  was  a  leading  idea  in  Schelling,  and  which  we 
have  found  in  Mr.  Maurice,  reappears  in  Frohschammer,  but  with 
the  difference  that  in  the  Munich  professor  it  is  united  with  realistic, 
almost  physiological,  theories.  It  must,  however,  never  be  forgotten 
that  whatever  resemblance  exists  between  the  German  and  the  English 
theologian,  their  spirit  is  totally  different.  The  English  writers 
are  men  struggling  from  a  lower  faith  to  a  higher  ;  their  theory 
is  a  reaction  against  Rationalism,  an  attempt  to  infuse  life  into  the 
dry  bones  of  English  theology.  Frohschammer's  book  was  a  distinct 
attempt  on  the  part  of  a  Catholic  to  reduce  to  a  minimum,  or  rather 
utterly  to  neutralise,  the  functions  of  an  infallible  organ  of  revela- 
tion. In  his  mind  the  theory  has  borne  its  whole  fruits.  In  his 
latest  work,  "  The  Right  of  Private  Judgment/7  he  lays  it  down  as  a 
fact  that  "  neither  truth  nor  divine  revelation  have  an  objective 
existence." 

The  appearance  of  Frohschammer  is  no  isolated  phenomenon  in 
Catholic  Germany.  From  every  part  of  that  great  country  there 
sprang  up  writers  insisting  on  the  possibility  of  a  demonstration  of 
the  deepest  mysteries  of  the  Christian  faith.  In  Posen  Yolkmuth 
proposed  a  "  solution  of  the  fundamental  problem  of  the  Christian 
Trinity."  Sengler,  a  professor,  first  at  Frieburg,  afterwards,  I 
believe,  at  Heidelberg,  adopted  the  words  of  Hamann,  a  wild 
Protestant  mystic,  that  "  the  contents  of  Revelation  are  not  simply 
above  reason,  or  for  reason,  but  immanent  in  reason."  "  How 
should  the  triple  personality  of  the  pure  being  of  God  not  be  a  truth 
of  the  human  reason  ?  The  pure  essence  of  man's  personality  can  be 
shown  by  reason  to  be  triple ;  so  also  can  the  proof  be  extended  to 
the  personality  of  God."  In  Catholic  Innsbruck  Schenach  attempted 
to  teach  the  Tyrolese  students  that  "  the  triple  personality  of  God 
must  be  metaphysically  re-established."  Eberhard  taught  that 
"  free  philosophy  must  prove  that  the  Holy  Trinity,  which  is 
believed  by  Christians,  is  a  metaphysical  necessity."  On  hundreds 
of  banners  in  German  universities  "  free  science  "  was  inscribed  as 
a  war-cry.  With  the  same  intense  passionateness  which  roused  the 
people  to  resolve  that  the  Rhine  should  be  free,  German  Catholic 
professors  contended  for  "  freie  wissenschaft."  Such  a  cry  in  Eng- 
*  Einleitung  in  die  Philosophic,  277,  306.  Also  121. 


THE  BEARING  OF  INFALLIBILITY.  21 

land  would  mean  the  freedom  of  physical  science,  the  liberty  to  hold 
Darwinian  theories,  and  Professor  Huxley's  Protoplasm.  It  meant 
that  in  Germany,  but  very  much  more.  Men  are  not  accustomed 
there  to  stop  short  of  conclusions,  or  to  put  false  bottoms  to 
abysses  of  thought.  The  freedom  claimed  for  science  is  the 
unlimited  liberty  to  speculate  on  the  truths  of  supernatural  religion  ; 
and  it  is  claimed  on  grounds  which  are  destructive  to  the  very  idea 
of  the  Christian  revelation.  It  is  affirmed  that  the  truths  of  Chris- 
tianity are  only  supernatural  relatively  to  the  human  intellect  in  its 
weakened  state,  and  therefore  that  reason,  when  once  the  Christian 
truths  have  been  presented  to  it  by  revelation,  can  acquire  a  higher 
scientific  knowledge  of  them  (wissen)  more  perfect  than  the  faith. 
On  this  theory,  the  office  of  revelation  is  only  to  stimulate  and  arouse 
reason.  Intellect,  when  once  awakened  and  educated  by  faith,  can 
raise  itself  to  a  more  sublime  knowledge.  Reason  uses  Christianity 
as  a  fulcrum  whereon  to  take  its  spring,  and  overleap  abysses  pre- 
viously inaccessible  to  human  thought,  and  which  now  transcend 
revelation.  It  is  this  speculative  theology  which  is  said  to  be  free, 
and  to  lie  beyond  the  jurisdiction  of  the  Church.  Who  does  not  see 
that  the  effect  of  this  freedom  is  to  deliver  Christian  truth,  bound 
hand  and  foot,  over  to  the  mercies  of  the  professor  ? 

I  think  with  these  facts  before  us  it  will  be  easy,  even  for  those 
outside  the  Church,  to  comprehend  the  drift  of  the  decrees  of  the 
Vatican  Council,  even  of  that  which  must  seem  most  strange  to 
Protestant  minds,  the  definition  of  the  infallibility  of  the  Sovereign 
Pontiff.  It  is  marvellous  to  me  how  the  Gferman  Liberal  Catholics 
have  managed  to  conceal  the  real  point  at  issue.  They  have  con- 
trived to  throw  on  the  majority  the  odium  of  aggressiveness,  while 
in  point  of  fact  their  own  aggressions  were  such  that  a  universal  cry 
arose  from  all  parts  of  the  Catholic  world  for  the  only  adequate 
remedy.  They  complained  that  the  definition  was  uncalled  for, 
because  no  heresy  required  it,  and  they  trusted  to  the  profound 
ignorance  of  German  ecclesiastical  affairs,  which  generally  pre- 
vails, to  enable  them  to  conceal  the  audacious  and  tumultuous 
errors  which  had  been  produced  by  Catholic  teachers  in  German 
universities.  They  continued  vociferating,  Peace,  peace,  when 
there  was  no  peace.  They  diverted  our  attention  to  the  doings  of 
Pope  Formosus,  while  the  real  question  was  whether  they  were  to 
be  allowed  with  impunity  to  broach  theories  of  revelation  which 
revolutionized  Christianity.  It  was  a  real  danger  for  Christendom. 
The  German  intellect  has  powers  of  fascination  which  cannot  be 
ignored.  In  vain  does  the  rest  of  the  world  cry  out  that 
German  theories  are  unintelligible  nonsense ;  Europe  listens  in  spite 
of  itself.  Just  as  the  Ancient  Mariner  forced  the  bridal  guest  to 
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listen  to  his  wild,  mysterious  song,  so  the  great  genius  of  the  German 
race  compels  the  universe  to  stop  in  its  course  and  pay  attention  to 
systems  which  charm  in  spite  of  their  obscurity.  Out  of  a  university 
established,  like  Tiibingen,  in  the  third-rate  town  of  a  small  kingdom, 
have  issued  schools  of  thought  which  have  shaken  the  faith  of  half 
the  world.  It  was  impossible  for  the  Catholic  Church  to  overlook 
the  danger.  The  sole  remedy  for  such  a  state  of  things  was  the 
declaration  on  the  part  of  the  Catholic  Church  of  its  belief  in  the 
existence  of  a  permanent  tribunal,  capable  of  judging  each  heresy  as 
it  arose.  The  time  was  gone  when  an  (Ecumenical  Council  could 
meet  the  peril.  When  each  professor  could  devise  a  new  system  of 
Christianity,  and  while  retaining  the  name  of  Catholic,  teach  it  to 
Catholic  youth,  it  was  in  vain  to  summon  bishops  from  America  and 
China  to  put  down  a  Protean  foe,  who  might  have  taken  another 
shape  while  they  were  on  their  wa}r.  Rapid,  bold,  unhesitating, 
modern  thought  spreads  like  wildfire.  This  the  German  theologians 
well  knew,  and  their  whole  efforts  had  been  directed  to  establish 
theories  of  infallibility  which  absolutely  neutralized  the  power  of 
the  Church,  and  changed  its  constitution.  They  placed  the  seat  of 
infallibility  in  the  consent  of  the  whole  multitude  of  the  faithful. 
How  immense  was  the  imposture  of  this  plea  will  be  seen  at  once  if 
we  reflect  that  if  this  imaginary  plebiscite  had  been  realized,  an 
enormous  majority  of  the  Catholics  of  the  universe  would  have  voted 
for  the  Papal  infallibility.  What  these  men  hated  most  was  the  exist- 
ence of  an  ever-watchful  tribunal  at  Rome,  ready  to  lift  up  its 
voice  against  error  as  it  arose.  Nothing  is  more  remarkable  in 
the  whole  controversy  than  the  air  of  injured  innocence  with 
which  it  is  urged  that  nothing  is  wanted  but  the  freedom  of 
science.  What  they  really  wanted  was  free  Christianity.  Their 
practical  aim  was  an  unlimited  license  to  remake  Christianity  as 
they  pleased  without  let  or  hindrance.  Each  science  claims  the  right 
of  fashioning  the  faith  after  its  own  image.  A  philosopher  like 
Dr.  Frohschammer  would  temper  revelation  by  philosophy,  while  a 
historian  would  put  upon  facts  his  own  interpretation  without  inter- 
ruption from  the  central  authority  of  the  Church.  Christianity, 
however,  has  been  for  nineteen  centuries  before  the  world,  and  its 
principles  ought  really  by  this  time  to  be  immutably  ascertained,  No 
new  or  arbitrary  power  has  been  put  into  the  hands  of  the  Sovereign 
Pontiff.  He  judges  according  to  the  ancient  rules  of  the  Catholic  faith. 
The  issue  and  the  meaning  of  the  Vatican  Council  is  the  declaration 
on  the  part  of  the  Church  that  by  defining  the  infallibility  given  by 
Christ  to  the  Holy  Sec  she  assumes  the  attitude  which  will  best  enable 
her  to  fulfil  her  mission  of  preaching  the  Christian  faith  most  clearly 
and  most  readily  to  the  modern  world.  J.  B.  DAI.CAIKNS. 


